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|. Introduction

In the epilogue of his gospel, St. John the apostle points out to us: "Many other Sgns aso Jesus
worked in the Sght of his disciples, which are not written in this book. But these are written that you may
believe that Jesus is the Chrigt, the Son of God, and that believing you may have lifein hisname. 1 Heis
reminding us that the am of his gospd, and, we might say, the am of dl the gospels and of the whole of
sacred Scripture, is that we should have faith in Chrigt, the Son of God - true God and true man - and,
further, that we should put thet faith into practice. Thisishow it has aways been interpreted in thelife of the
Church. Reading the sacred books is solid nourishment for
the Chrigianin histask of moulding hisconduct to thewords of God himsdf found writtenin their pages. S.
Augustine liked to cal the books of sacred Scripture "letters which reach us from our distant homeland
while we are away from it on our travels. *

The Church has aways encouraged those who read and study the holy bibleto gpproach it with the
proper dispositionsof faith and piety, reminding ustimeand again that it isthewritten word of God, givenin
safekeeping to the Church to be watched over, defended, and authentically explained.

And yet over theyears, there hasbeen no shortage of opinionsexpressing an gpparent ignorance of
thedivine character of sacred Scripture and of the duty of reverence and faith incumbent on thosewho read
it, study, or interpret it. In fact, the last ten to fifteen years have withessed agrowing tendency among some
Catholics specidizing in scripturd studies to question the divine origin, authority, and contents of the holy
bible. The divine dement is sometimes denied or ignored, asif it were just amere human work subject to
the conditioning, limitations, and evolution of any revered document of antiquity. Its veracity and itsliterd
and higtorical meaning are a times either refuted or given atwisted meaning. The exegesis of the Fathers of
the Church is discredited; and there are even some who argue againg the Church having the right to
interpret the sacred books at all.

Aswill beexplained later, Catholic doctrineisbeing undermined by variouswriterswhomwewould
cdl the "modern exegetes." Wheress the correct Catholic interpretation draws on the immense wealth of
Tradition, the declarations of the Magisterium, and the analogy of faith, compiled over two thousand years
of prayerful scholarship, the "new exegesis' is based on research which turnsits back on dl that has gone
before and plunges instead into a whole series of dangerous speculations based on atotal commitment to
philosophies diametrically opposed to faith and the supernaturdl. 1t is thus deeply influenced by naturalism
and therationdigt criticiam of liberd Protestantism, in which subsidiary dataare stressed to the detriment of
the content.

In the face of dl this, it seems more opportune than ever to restate some of the main points of the
doctrine of the Church on sacred Scripture



II. Some Doctrinal Aspeds. Sacred Scripture, Tradition, Magisterium

According to the teaching of the second Vatican Council, "'In hisgoodness and wisdom, God chose
to reved himsalf and to make known to usthe hidden purpose of hisown will, by which through Chrig, the
Word made flesh, man has access to the Father in the Holy Spirit and comesto share in the divine nature.
Through this reveation, therefore, the invisble God out of the abundance of his love speaks to men as
friends, and lives among them, so that he may invite and take them into fellowship with himsdlf. * God has
reveded himsdlf to us, and this revelation makes up abody of truths, a divinedepositum entrusted to the
safekeegping of the Church. "The doctrine of the faith which God has revealed has not been proposed as
philosophica findingswhich should be perfected by human intelligence, but it has been given to the Spouse
of Chrigt asadivine deposit to be faithfully guarded and infalibly declared.” *

This depositum is contained in sacred Scripture and Tradition: "This supernaturd reveation,
according to the faith of the universal Church declared by the holy Council of Trent, is contained in the
written books and in the unwritten traditions which were received by the gpostles from the lips of Christ
himsalf and were passed from hand to hand down to us from those same apostles, under the ingpiration of
the Holy Spirit." ®° When the hierarchical Church received thisdepositum it wasaso given the promise
of divine help for its safe-keeping and interpretation.

Accordingto Catholicfaith, therefore, thereisanintimate union between sacred Scripture, Tradition
and the Magisterium of the Church, so that it would be clearly againgt God'sdesignsto seek hisrevedionin
any one of them without aso consulting the other two: "It is clear, therefore, that sacred Tradition, sacred
Scripture, and the teaching authority of the Church, in accord with God's most wise design, are so linked
and joined together and each in its own way under the action of the Holy Spirit contribute effectively to the
sdvaion of souls” °

A clear conclusionto be drawn from al we have been sayingisthat, for any interpretation of sacred
Scripture to conform to Cathalic faith, it has of necessity to be donein the light of and with the guidance of
Tradition, dwayskeeping asitstouchstone dl that the Magisterium has said so far. Thisafter dl, isnothing
more than the old and rdiable principle expressed in the sentence: The Church is the only authentic
interpreter of the sacred books.

"If the heavenly doctrine of Jesus Chrigt, contained for the most part in the booksinspired by God,
had been given over to the thoughts of men, it could not on its own, unite their spirits: rather would it
becomethe object of their differing interpretations. And thiswould happen not only because of the depth of
its mysteries but also because of the divergity of the minds of men, and because of the turmoil that would
result from the clash and struggle of opposing positions. For, from differing interpretations, there would
inevitably spring differing sentiments, and these would provoke controverses, disagreements, and
quarrds...In order, therefore, to unite piritsand to foster and preserve harmony of feding, it was necessary
for there to be another principle, in addition to the existence of sacred Scripture. The divine wisdom
required it; for God could not have wished for the unity of faith without aso providing the suitable meansto
preservethat unity” ’
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Reveded truth iskept, tranamitted, illustrated, and set forth by the Church chiefly through theorgan
of the sacred Magigterium. This role of the Magisterium of the Church has been repeatedly asserted in
pontifical documents. "Thetask of authentically interpreting theword of God, whether written or handed on,
has been entrusted exclusively to theteaching office of the Church, whose authority isexercised in the name
of Jesus Chrid...This teaching office is not above the word of God, but servesiit, teaching only what has
been handed on, ligening to it devoutly, guarding it scrupuloudy, and explaining it faithfully by divine
commisson and with the help of the Holy Spirit; it draws from this one deposit of faith everything which it
presents for belief as divinely reveded. ®

Thereforethe preservation of thisunity between sacred Scripture, Tradition, and the Magigteriumis
essentid, if exegessisto give fruitful results leading to a better understanding of the word of God.

Divineorigin

The excellence of sacred Scripture and the sacred character granted it by the Church isbased on
onefact done that God isits principa author. When we spesk of "inspiration” werefer tothat divineand
supernatura action whereby God raised the human writer above his natura capacity in order to makehim
an indrumental cooperator in the composition of the sacred books.

Thistruth is affirmed in sacred Scripture itsdf. Thus . Paul wrote to Timothy: "All Scripture is
inspired by God and useful for teaching, for reproving, for correcting, for instructing in justice; thet theman
of God may be perfect, equipped for every goodwork.” °* And, asif foreseeing that somewould attempt to
deny thedivine origin of these books, St. Peter adds: "No prophecy is made by private interpretation. For
not by thewill of man was prophecy brought at any time; but holy men of God spoke as they were moved
by the Holy Spirit." *° Thisbelief of the Churchinthe divine origin of sacred Scripture hasfigured again
and againin documents of the Magisterium, and was solemnly proclaimed in the First Vatican Council. And
Vatican |1 resffirmed it once more: "Those divindy revealed redlities which are contained and presented in
sacred Scripture have been committed to writing under the inspiration of the Holy Spirit." *

Therole of the human writer, the hagiographer, is clarified when he is consdered as one who, "in
composing his sacred books, isaliving and intelligent tool or instrument of the Holy Spirit." *

However, it is equdly true that thisdivine ingpiration does not deprive the human instrument of his
liberty, while heremains perfectly attuned to thewill of God, faithfully reproducing what God wishesto say.
Benedict XV expressed this idea thus: "...the books of sacred Scripture were composed under the
ingpiration, suggestions, promptings, or even a the dictation of the Holy Spirit; and, furthermore, they were
written and edited by the Holy Spirit himself; and yet, thisdoesnot call into question the fact that each of the
human authors has cooperated with God'sinspiration according to hisown individua character and persona
traits” *

Another conclusonto bedrawnisthat God'sactionis present at thevery start of thewriting of each
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and every one of the sacred books, and lasts throughout the entire period of compostion. "For by
supernatura power, he so moved and impelled them to write - he was so present to them - that the things
which he ordered, and those only, they firgt rightly understood, then willed faithfully to writethem down, and
finaly expressed in gpt wordsand with infallible truth. Otherwise, it could not be said that he wasthe author
of the entire Scripture.” **

The Magigterium of the Church hasfurther stated that the divine inspiration gppliesto dl thebooks
indl their parts: "Anyone who does not accept these books as sacred and canonicd in dl their parts, as
they are wont to be interpreted in the Catholic Church and as they are contained in the Latin Vulgate
edition...will be excommunicated." * Weasoreadinthe documentsof Vatican|l: "...everything asserted
by the inspired authors or sacred writers must be held to be asserted by the Holy Spirit..." *°

Unity

Fromthefact that itisinspired thereimmediately followsthe unity of Sacred Scripture. Sincedl the
books of both the Old and the New Testaments have but one author - the Holy Spirit - thereisinthema
unity of content. All the pages of both Testaments move toward Chrigt asto their center.” ** The constant
teaching of the Fathers of the Church, aswell asthe doctrine so often given by the Magisterium, have fully
clarified this unity between both Testaments. The Old Testament contains the redities of the New in
prophecy and prefigurement. Only in the light of the latter does the former achieve fullness of meaning:
"God, theingpirer and author of both Testaments, wisely arranged that the New Testament be hiddeninthe
Old and the Old made manifest inthe New." * The New Testament reveas explicitly and containsredly
what, in the Old, was only foretold. In short, then, The New Testament completes and perfects the Old.

This unity of sacred Scripture dso implies atotal harmony of content, so that the various texts
illustrate one another. Thisiswhat isusualy known asthe analogy of scriptura faith. Vatican 11 teachesthat
"gnce holy Scripture must be read and interpreted according to the same Spirit by whom it waswritten, no
less serious attention must be given to the content and unity of thewhole of Scripture, if the meaning of the
sacred textsisto be correctly brought to light. The living tradition of the whole Church must be taken into
account dong with the harmony which exigts between dements of thefaith.” *°

Inerrancy

Inerrancy meansthat the sacred booksaretotaly freefrom error in dl their satements. Thisisvery
closdy linked to the bdief in inspiration, for, if sacred Scripture has God for its author, and God is the
supreme truth, then obvioudy, there can be no error in the sacred books, for otherwise it would be
tantamount to imputing the authorship of error to God himsdif.

The Magisterium of the Church has often referred to thistruth of faith. Leo X111 says. "For al the
books which the Church receives as sacred and canonicad, are written wholly and entirely, with dl their
parts, under the ingpiration of the Holy Spirit; and so far isit from being possible that any error can coexist
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with ingpiration, that inspiration not only is essentidly incompatible with error, but excludes and rgectsiit
absolutdy and necessarily asit isimpaossible that God himsdf, the supremetruth, can utter that whichisnot
true” * And Pius XII, after indicating these words to be the congtant belief of the Church adds. "This
teaching which our predecessor Leo XlII st forth with such solemnity, We aso proclam with Our
authority, and We urge dl to adhere to it reigioudy. No less urgently do We inculcate obedience in the
present day to thecounsdls and exhortations which he in his day so wisely enjoined.” 21

S0, the Magisterium has never ceased to come out strongly againgt any theory which triesto resolve
the gpparent inexactitudes of the sacred books by chafing againgt the limitation placed, not by inspiration,
but by inerrancy, asif errors were possible in an inspired passage. Everything written in sacred Scripture
comesfrom God and, assuch, istrue. In other words, theforma reason for biblica inerrancy liesinthevery
nature of ingoiration: "It follows that those who maintain that an error is possible in any genuine passage of
the sacred writings, either pervert the Catholic notion of inspiration, or make God the author of such error.”

22

Thereisno margin for distinctionswithin the sacred Scriptureswhichwould dlow inerrancy to some
texts and deny it to others, beit on account of their content, because of their ultimate am, or for whatever
reason. Scriptureistheword of God and istrue becauseit isinspired; that is, not only because (and insofar
as) it isreveded; nor only insofar asit is amatter of faith and mords. In this context Pius XII wrote: "A
number of things are proposed or suggested by some even againg the divine authorship of Sacred
Scripture. For some go 0 far asto pervert the sense of the Vatican Council's definition that God is the
author of holy Scripture, and they put forward again the opinion, aready condemned, which asserts that
inerrancy extends only to those parts of the bible that dedl with God himsdlf, rdigion or moras They even
wrongly speak of a human sense of Scripture, beneath which a divine sense, which they say is the only
infdlible meaning, lies hidden." * These errors were again denounced by Vatican I1: "Therefore, snce
everything asserted by theinspired authors or sacred writersmust be held to be asserted by the Holy Spirit,
it followsthat the books of Scripture must be acknowledged asteaching firmly, faithfully, and without error
that truth which God wanted to put into the sacred writings for the sake of our savation.” *

Historicity

One particular areaof inerrancy, and onethat hasaspecid relevancethese days, isthat of freedom
from error in historical matters. Thisis not to say tha everything writtenin the sacred books is an actua
historical event, because there are scores of dlegories, parables and the like, which have no need of an
higtorica bags, snce they beong to adifferent type of ingruction. But, with these exceptions (which must
be established on the grounds of substantia evidence and acareful avoidance of sweeping generdizations),
the hitoricdl truth of sacred Scripturesisa principle to be
taken asadtarting point for al work of interpretation of the sacred books; it is not, therefore, aconclusion
or end-product of critical research. Judging by the results of modern hypotheses, it is quite clear that this
point has often been ignored. Nowadays in fact, it seems as if the onus probandi  [burden of proof] is
being placed on the defenders of the historicd truth or literd meaning...
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The Church's thinking on the matter is made clear in the answer given bythe Pontifica Biblica
Commisson to this question:

"Isit possible to admit as a principle of sound exegesis that books of Sacred Scripture which are
regarded as higtorica, at times do not relate, either wholly or in part, history properly so-cdled and
objectively true, but present only the gppearance of history with the purpose of expressing some meaning
differing from the drictly literd or
historical sense of the words?

"Answer : In the negative. Except in the case neither easly nor rashly to be admitted, in which, the
mind of the Church not being contrary and without prejudice to its judgment, it is proved by lid
arguments that...under the guise and form of hitory, a parable, an dlegory, etc. is st forth." #

With reference to the historica truth of the gospels, we have a particularly strong and unanimous
tradition, expressed and approved in numerous documents of the Magisterium. Intheseit isunequivocaly
affirmed that these ingpired books quite rightly demand our unwavering belief inthair historicity.® Thelatest
gatement in this regard comes in the dogmetic congtitution on Revedation, of Vatican I1: "Holy Mather
Church hasfirmly and with absolute constancy held, and continuesto hold, that the four gospelgust named,
whaosehigtorica character the Church unhesitatingly asserts, faithfully hand on what Jesus Chrigt, whileliving
among men, redly did and taught for their eternd salvation until the day he was taken up into heaven.” #

Il Present-day Deviations
The Protestant principle of sola Scriptura

Of themany doctrinal deviations now being adopted by some so- caled Catholic exegetes, perhaps
the mogt harmful isthe Protestant principle of sola Scriptura or " Scripture done.” Thosewho uphold this
principle assart that the only source of revelaion isthe bible itself and completely ignore Tradition and the
Magigterium of the Church. But this assertion isincompatible with the unity of holy Scripture. Itisasif they
were trying to wrench the Holy Spirit that wrote the books from the same Holy Spirit thatinterprets them
through the organs of Tradition. The falsty of this stand shows itsdlf in two main tendencies:

1. Exegetical research is considered to be beyond the pale of the authority of the
Magisterium.

One comesacrossreferencesto aso-cdled "stientific investigation” of sacred Scripture, asbeingin
opposgition to a "Catholic interpretation,” amogt as if the Magisterium and Tradition of the Church were
superfluousto acorrect understanding of the bible. Smilarly, the term " scientific or theological Magdaiun'
asarivd of the "Magigterium of the Church's authority.” Consequently, tota reliance is placed on criticd
and historical methods of study, while Catholic interpretations are regarded as mere impositions.



9

This gpproach, in practice if not in theory, deniesthe Magisterium itsright to guard, interpret, and

explain Sacred Scripture. *® Theimportant word hereisinterpret, for it isthe Magisterium's supremetask

to do thiswith the truths of faith in its care. The exegete, then, should do hiswork with the Magisterium as

his support, directed by it, defended by it, in the sure knowledge that it is the Magisterium which maintains
and has dways maintained the continuity of the Church's teaching.

This lagt point is worth emphasizing, especidly in reference to the interpretation criteria, for the
Magigterium aways proceedsin strict continuity. It would therefore be going againg itsvery essencefor the
Magigterium to look on one of its documents in isolaion from dl the others that came beforeit, asif
presented a brand new principle ignoring or disregarding the way things had dways been understood
previoudy. The only theological meaning possible for any given text of the Magisterium is one that linksup
with dl thet the Magisterium hes declared previoudy, with Tradition, and with the andogy of faith.

2. Theopinions of contemporary exegetes, and particularly those of Protestants, are rated
higher than those of the Fathers of the Church, and of Tradition.

Some Catholic workersin thefield of biblica studies seem to take astheir yardstick the commonly
held opinions of their contemporary Protestant counterparts, in preferencetowhat hasat dl timesandinall
places been the unanimous bdlief of the Church. It follows, then, that the exegesis of the Fathers, when not
openly ridiculed, is consdered worthless and outdated. In doing so, they appear to be influenced by a
certain inferiority complex which makes them oblivious to Leo XIII's words. "The holy Fathers...are of
supreme authority whenever they dl interpret in one and the same
manner any text of the bible as pertaining to the doctrine of the faith and mords,... The opinions of the
Fathersis dso of very great weight when they deal with these matters in their own persond capacity as
private doctors, not only because they excd in ther knowledge of reveded doctrine and in their
acquai ntance with many thingswhich are useful in understanding the gpostolic books, but becausethey are
men of eminent sanctity and of ardent zed for the truth, on whom God as bestowed amore ample measure
of hislignt" #

These words, however, are systematicaly ignored by those who prefer to accept the authority of
the "modern exegetes' as supreme. This Stuation also seems to have been foreseen by Leo X111 when he
wrote: "It is most unbecoming to pass by, in ignorance or contempt, the excellent work which Catholics
have left in abundance, and to have recourse to the works of non-Catholics, and to seek in them to the
detriment of sound doctrine and often to the peril of faith, the explanation of passages on which Catholics
long ago have successfully employed their talent and | abor. For...the sense of holy Scripture can nowhere be
found incorrupt outsde the Church, and cannot be expected to befound inwriterswho, being without the
true faith, only gnaw the bark of the Sacred Scripture and never attain its pith* ®

To overvadue the work of the "modern exegetes” then, betrays alack of faith as well as afaulty
methodology. It amountsto reecting materid of superior qudity infavor of aninferior product. It would be
naive indeed to accept some of these "new" views smply because they are talked about and frequently
gopear in print. The propaganda campaign behind them may be stronger than the scientific proofs that
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would seem to support them.

Another false gpproach isthat of considering the exegesis of the Fathers of the Church merely asa
piousexegesis. Itisgood to remember that by reason of the office assigned to them by God in the Church,
they are disinguished by a certain subtle insght into heavenly things and by a marvelous keenness of
intellect, which enablesthem to penetrate to the very innermaost meaning of the divineword and bring tolight
al that can help to ducidate the teaching of Christ and promote holiness of life" **

A peculiar product of thisstuation isthe proliferation of "ecumenica bibles' written in cooperation
with nonCatholics. It should be obvious, however, that such versons are bound to involve certain
compromises not in conformity with our faith, for any version of the holy bible necessarily involvesacertain
interpretation of the divineword. Asde from footnotes and additiond explanations (if and when theseare
included), theversonisapt to contain error if itisnot donedtrictly inthelight of thefaith professed now and
a al times by the One Church of Jesus Chrigt.

A mistaken notion of inspiration

The notion of inspiration in the hands of the "modern exegetes” has logt its supernaturd and
dogmetic vaue, and has acquired in its place asomewhat vague content derived from rationdidtic reflection.
Thus

a) Fath tellsusthat God is the principle author of the sacred books. But the "modern exegetes'
approach the bibleasif theinspired authorswerethe chief authors,and asif the books themsdveswerejust
good, religious works.

They will not, of course, deny outright the divine origin of theinspired books, but it isobviousfrom
their writingsthat they rely on exclusvely human methodology - philology, historical research, sociology asif
thiswere the correct way to show their true content. In other words, the production of these sacred books
is looked upon as the result of a purely human effort. This effectively precludes the mention of God's
inspiration as something pogitive, asasupernaturd charisma eevating the powers of thewriter and making
him an insrument of God to write dl that God wanted him to write, and only that.

In this outlook, we find ourselves once again facing the a priori anti- supernatural argument of the
rationdigts. Any biblica passage, any indtitution or action due to the supernaturd intervention of God in
history isexplained away in ahuman fashion (even when such explanation hgppensto go againg the obvious
meaning of thewords, or againgt the whole context of apassage), by appeding to "ancestrd taboos,” or a
"centralizing mentdity,” or by saying that the sacred writer "personifies’ God or ascribesto God wordsthat
redly come from other sources.

b) Our faith affirmsthat God inspired the hagiographer so that he should firgt rightly understand, and
then faithfully write down those things which he ordered, and these only. "M odern exegetes' would have us
believe that the writer'singpiration redly came from his community. According to them, the sacred book is
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thus not the fruit of asupernatura gift from God, but the result of evolutionary eements at work among the
people of Isradl.

¢) Since God isthe author of both the Old and New Testaments, thereisaprofound unity between
them. The Old contains the redlities of the New in prophecy and prefiguration (as was pointed out before)
and, in its light, achieves fullness of meaning. The "modern exegetes” on the other hand, speak of
interpreting the New Testament in the light of the Old.

According to them, the characteristics of Christ's preaching should be interpreted in harmony with
the historicdl setting he lived in, namdy, that of the Old Testament, with its collective responsbility, socid
determinisms, punishment or reward dedlt out to the nation as a whole, and so on. They try to present
Christian doctrine as an antidote to an exaggerated acceptance of collectivity and thingstempord, andinno
way asthefullness of revelation, or asthe redemptiveintervention of God. Some even go sofar astoclam
that Marxism has come to remind Christians of the need for a synthess.

Thisplacesthe New Testament no longer at the end and asthefullness of revdation, but merely as
one of its stages, higtoricaly conditioned and intrinsically in need of revisonisat last being effected. Note
that we are not told why it should be particularly now, nor are we informed as to whether this is the
definitive step, or whether it is just one more phase in the didectic of hitory.

d) Another Sgn of thistwisted view of inspiration is the excessive vaue given to the influence of
other nations and to socid background asthe key to understanding the literd meaning of the sacred books,
thelr literary genres, and the origin of theingtitutions of the people of Isradl. The"andogy of faith” exigingin
Scripture is replaced by a"culturd and ethnica andogy.”

For these writers, the days are gone when the bible can be seen as the work of one author, God,
which is to be interpreted under the guidance of the Magisterium and the Fathers of the Church by
comparing what is said in one passage with the contents of another, S0 asto attain adeeper understanding
of God's message; the supernaturd reveation necessary for the salvation of men. Insead itisto beseenas
the purdy human work of many authors of a politically and economicaly unimportant nation, who were
influenced by the culturd, palitica, and economica policies of more affluent neighboring states; so that what
they wrote and the way they wrote it did not basically differ from the literature of their contemporaries.
From this they deduce the need to study first and foremost the history and approach to literature of these
neighboring peoples, so that theliterd meaning of the bible can be found through comparative philology, and
the interpretation of the facts of Isradl’s history discovered through comparative sociology.

Mistakesin inerrancy

A natural consegquence of this mistaken view of ingpiration isthe error that arisesin the notion of
inerrancy. These "modern exegetes' will accept without flinching the possibility of fasehood in the bible
while inggting that this does not detract from
inerrancy. It isasif they were saying: "Surely, there are errors. but let's not cal them that way, because it
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sounds allittle shocking; insteed, |et's say that they are aids to the word of sdvation..." Hiding behind the
mask of euphemism, they undermine the authenticity, historicity, and the very truth of Scripture.

Thisway of thinking leads to the urge to make a critical examination of the bible, so asto draw a
line between what can be deemed truthful and what is due to the imagination of the sacred writer or to the
influence of the socid background of histimes.

Thisisonly thethin end of thewedge, but it isenoughto let in ahost of doubts, so that no one now
seems to know which things to consder true and which not. As the breach widens, there will inevitably
fallow the dlamsof the critic who, because of hismodicum of research, considershimsdf superior to twenty
centuries of Church history during which some of the grestest intellects among God's intimate friends have
sought to penetrate the unfathomable riches of his wisdom, being dl the time humbly aware of ther
insufficiency.

The moderns dso draw a line between fundamenta and secondary eements in the bible and
consder inerrancy as gpplying only to theformer in such away that it isnot affected by the"inaccuracies’ in
the secondary eements. Y et, the teaching authority of the Church has quite clearly disgpproved of "those
who digtinguish between the primary or religious e ement of scripture and the secondary or profane dement,
and quite openly admit that inspiration affects dl the sentences, even every word of the bible, yet who
restrict its affects, and above dl its immunity from error and its absolute truth, to the primary or religious
eementsonly.” #

A mistaken notion of inspiration

The notion of inspiration in the hands of the "modern exegetes,” has logt its supernaturad and
dogmatic vaue, and has acquired in its place asomewhat vague content derived from rationdidtic reflection.
Thus

a) Faith tdls us that God is the principle author of the sacred books. But the "modern exegetes’
gpproach the bible asif the ingpired authorswere the chief authors, and asif the booksthemsdveswere just
good, religious works.

They will nat, of course, deny outright the divine origin of theinspired books, but it isobviousfrom
their writingsthat they rely on excdlusvely human methodology - philology, historica research, sociology asif
thiswere the correct way to show their true content. In other words, the production of thesesacred books
is looked upon as the result of a purely human effort. This effectively precludes the mention of God's
inspiration as something pogitive, asasupernaturd charisma eevating the powers of thewriter and making
him an instrument of God to write al that God wanted him to write, and only that.

In this outlook, we find ourselves once again facing theapriori anti- supernatural argument of the
rationdigts. Any biblica passage, any indtitution or action due to the supernaturd intervention of Godin
history isexplained avay in ahuman fashion (even when such explanation happensto go againg the obvious
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meaning of the words, or against the whole context of apassage), by appeding to "ancestral taboos," or a
"centrdizing mentdity," or by saying that the sacred writer "personifies’ God or ascribesto God wordsthat
reglly come from other sources.

b) Our faith affirmsthat God ingpired the hagiographer so that he should firgt rightly understand, and
then faithfully write down those thingswhich he ordered, and these only. "M odern exegetes' would have us
believethat the writer'sinspiration reglly came from his community. According to them, the sacred book is
thus not the fruit of a supernaturd gift from God, but the result of evolutionary elements at work among the
people of Isradl.

¢) Since God istheauthor of both the Old and New Testaments, thereisaprofound unity between
them. The Old containsthe redities of the New in prophecy and prefiguration (as was pointed out before)
and, in its light, achieves fullness of meaning. The "modern exegetes,” on the other hand, spesk of
interpreting the New Testament in the light of the Old.

According to them, the characteristics of Christ's preaching should be interpreted in harmony with
the historical setting he lived in, namely, that of the Old Testament, with its collective respongibility, socid
determinisms, punishment or reward dedlt out to the nation as a whole, and so on. They try to present
Chrigtian doctrine as an antidote to an exaggerated acceptance of collectivity and thingstempord, andinno
way asthefullness of revelation, or asthe redemptiveintervention of God. Someeven go sofar astoclam
that Marxism has come to remind Chrigtians of the need for a synthesis.

This placesthe New Testament no longer at theend and asthefullness of reveation, but merely as
one of its stages, historicaly conditioned and intringcaly in need of revisonisa last being effected. Note
that we are not told why it should be particularly row, nor are we informed as to whether thisis the
definitive step, or whether it is just one more phasein the didectic of history.

d) Another Sgn of thistwisted view of inspiration is the excessive vaue given to the influence of
other nations and to social background asthe key to understanding the literd meaning of the sacred books,
their literary genres, and the origin of theingtitutions of the people of Isradl. The"andogy of faith” exigingin
Scriptureis replaced by a"cultural and ethnica anadogy.”

For these writers, the days are gone when the bible can be seen as the work of one author, God,
which is to be interpreted under the guidance of the Magisterium and the Fathers of the Church by
comparing what is said in one passage with the contents of another, so asto attain adeeper understanding
of God's message; the supernatura revelation necessary for the salvation of men. Instead it isto be seenas
the purdy human work of many authors of a paliticaly and economically unimportant nation, who were
influenced by the culturd, palitical, and economica policies of more affluent nelghboring Sates; o that what
they wrote and the way they wrote it did not basicalydiffer from the literature of their contemporaries.
From this they deduce the need to study first and foremost the history and approach to literature of these
neighboring peoples, so that thelitera meaning of the bible can befound through comparative philology, and
the interpretation of the facts of Isradl's history discovered through comparative sociology.
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Mistakesin inerrancy

A natural consequence of this mistaken view of inspiration isthe error that arises in the notion of
inerrancy. These "modern exegetes” will accept without flinching the possibility of falsehood in the bible
whileinggting that thisdoes not detract from inerrancy. It isasif they weresaying: " Surdly, thereare errors:
but let's not call them that way, because it sounds alittle shocking; instead, let's say thet they areaidsto the
word of salvaion..." Hiding behind themask of euphemism, they underminethe authenticity, higtoricity, and
the very truth of Scripture.

Thisway of thinking leads to the urge to make a critical examination of the bible, so asto draw a
line between what can be deemed truthful and what is due to the imagination of the sacred writer or to the
influence of the socia background of histimes.

Thisisonly thethin end of thewedge, but it isenoughto let in ahost of doubts, so that no one now
seems to know which things to consider true and which not. As the breach widens, there will inevitably
follow the damsof the critic who, because of hismodicum of research, considershimsdf superior to twenty
centuries of Church history during which some of the greatest intellectsamong God'sintimate friends have
sought to penetrate the unfathomable riches of his wisdom, being dl the time humbly aware of ther
insufficiency.

The moderns aso draw a line between fundamentd and secondary eements in the bible and
consider inerrancy asgpplying only to theformer in such away thet itisnot affected by the"inaccuracies' in
the secondary elements. Y et, the teaching authority of the Church has quite clearly disapproved of "those
who distinguish between the primary or religious e ement of scripture and the secondary or profane eement,
and quite openly admit that inspiration affects dl the sentences, even every word of the bible, yet who
redtrict its affects, and above dl itsimmunity from error and its absolute truth, to the primary or religious
eementsonly." *

Repercussions which go againgt the historicity of sacred Scripture

a) Faith tells usthat everything in sacred Scripture which gppears as historica narrative should be
understood in its literd meaning unless there are sufficient and proven reasons for thinking otherwise, in
which casg, it should be submitted to the judgment of the Church. In contrast, these exegetesthink that the
reader should put no trust in this literal and historica reading, but should rather go in search of whatever
historica nudeus the probings of philological and historical investigations might happen to bring to light.

b) Thefath of the Church particularly maintainsafirm belief intheliterd higoricity of the gospels.
Y et the "modern exegetes' tak of the need to discover what the gospelstry to tell us about Chrigt.

¢) Itisthedoctrine of the Church that, Sncethefaith is one, there must be a perfect adequacy or
amilarity of content between the way an ordinary Catholic with no theological training undersandsthebible,



15
and that in which a scholar of exegess underdandsit. * The plea of the "modern exegetes' isthat the
advances madein exegesishaveleft the ordinary Christian behind and now only the expertsare quaified to
understand Scripture.

And s0 asin the case of liberal Protestantism and Modernism, the bible ends up appearing as a
doublehigtory. Firdly, thereisthe higtorica version that astraightforward reading of the bookswould give;
but this, they say, isriddled with dramatic personifications, epic hiorifications, and borrowed myths. The
true history, according to them, can only be reached by a delving beneath the surface with their own
particular critica tools.

When faced with errors like the ones we have been outlining here, we must remember that sacred
theology cannot cometo conclusionsat variance with the doctrine of the Church. Faithisnot aconclusonto
be reached; it is the premise to use as a sarting point. Theological research does not discover faith, but
rather it sudiesit more deeply, and not in any new sense, but in the way it has ways been understood by
adl thefathful. Theologiansin generd, and exegetesin particular, should makeit very clear to thefaithful thet
their conclusonsin no way change or increase the content of our faith, but Smply attempt to clarify further
what has dways been believed.

The abuse of " laboratory” exegesis

Among the andytica insgruments characterizing the methodology of the liberd Protestant inspired
new exegess, threein particular sand out asbeing mainly respongblefor the doubts and confusion sown by
its exponents. These concern new uses of literary genres, over reliance on higtorica criticism, and the
arbitrary use of internd criticiam.

a) Literary genres put to new uses.

The doctrine outlined by Pius XII in hisencyclica Divino Afflante Spiritu  to the effect that any
literary genre may be postulated aslong asit is not opposed to the truth and sanctity of God, * isnolonger
accepted by the new exegetes. They have replaced it with the arbitrary assertion that any literary genreis
possible, whether it goes againgt the sanctity and truth of God or not, aslong asit conformsto the mentdity
of theancient Middle East. (This, of course, isbut thelogica outcome of their opposition to the supernatura
event of God'sintervention in the history of one particular people in that area.)

Thewhole question of literary genres as dedlt with in the new exegesisis closdy bound up with the
question of the historicd truth of the sacred books. The Fathers and Doctors of the Church were, of course,
very much aware of the different literary genres of the bible, and had much to say on the subject in terms of
historical books, psalms,canticles, parables, etc. But what somewritersare now affirming isnot only without
precedent, but also in direct opposition to what the Church has always understood and believed. In the
name of the so-cdled mentdity of the ancient Middle Eagt, they multiply the number of literary genres, and
sheltering under the gpparent scholarship of such terms as midrash, etiologica narrative, historica epic,
lament, etc., they proceed to question the historical truth of the books of Josue, Judges, Judith, Esther, and
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Danid, aswell asthe childhood of Christ as narrated in the gospel's, and even go so far asto cast doubt on
the whole framework of the prophecies and miracles throughout sacred Scripture. They would say, for
example, thet in the gospel account of the annunciation, Mary's question and the archangd's answer would
not imply that such an exchange actualy took place, but rather are to be understood as aliterary device of
theauthor in order to describethevirgina conception of the Messias. Thereare countlessexamples of such
pseudo- scientific nonsense.

It was with anote of sorrow that Benedict XV wrote: "Holy Scriptureis assailed by detractors of
every class. We spesk particularly of those who abuse certain principles - which if rightly used, would be
legitimate - to the point where the foundations of the truth of the bible are whittled away, and the Catholic
doctrine taught by al the Fathersis destroyed.” *

b) Abuse of historical and critical methods.

Prominent among these methods are the theories concerning the history of forms (Formgeschichte)
and the history of compogtion (redaktiongeschichte). Thefirg dwels mainly onthe credtiverole of the
community, and the second on the crestive genius of the writer.

In practice, these methodstaketheir origin and growth from rationalistic conceptions of philosophy
and theol ogy, which are opposed to the supernatural character of sacred Scripture. So it isonly natural that
they should be out of focus with respect to the object upon which they are supposed to be used, namely, a
book written by God via human instruments, which is not smply arecord of the history of a people, but
rather anarrative of the intervention of God in that history.

Let loose upon the gospels, these theories have remarkable effects. The first theory leadsto the
suggestion that the authors of the gospels were no more than editors who more or less arbitrarily pieced
together the creeations of the primitive and impersona community. According tothis, the only thingswecan
know about Jesus Chrigt are what the primitive community thought about him. Then, again, the second
theory presents the idea that the evangdists were redly theologians who added their own opinions,
interpretations, and philosophies of life to the gospelsto give them atheologica unity. The net result isthat
ingpiration, authenticity, and historical accuracy dl go by the board.

To mention but one example: thefact that Christ wasborn in Bethlehemisknown to usbecause St.
Luke sayssoin hisgospd; and thiswe know for afact regardless and independently of whether or not the
samefact is confirmed by other non-biblica sources, and with agreater degree of certainty than that which
the other sources can afford. Itisaso known to usasan historical  fact, and not as some notion contrived
by the early Christian communities, or even by the very witnesses of the resurrection who, having findly
believed in Chrigt as the Messas, then took for granted that he must have been born in Bethlehem, in
keeping with the prophecies.

¢) The disruption caused by internd criticism.
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In the name of "internd criticism” the sacred books have been torn gpart. Ther integrity is
sometimes accepted, sometimes rejected; and the order of the passagesis radicaly changed because of
mere hypotheses affecting the dating. Thusfor example, chapters 40-66 of the book of Isaiasare no longer
congdered to be written by the prophet; the author of the second epistle of St. Peter isno longer supposed
to be St. Peter; amilarly St. Paul isrobbed of the authorship of hisletter to the Hebrews, and in . John's
gospd the passage about the woman taken in adultery is thought to be out of harmony with the rest of his
message.

Leo XI1I spoke out srongly againg this high-handed procedure as unacceptable not only for the
study of the sacred books but even for that of any purely human work: "Itisclear that in hitorical questions
such astheorigin and the handing down of writings, the witness of history isof primary importance and that
historicd investigation should be made with the utmost care and thet, in this métter, internd evidence is
seldom of great vaue except as confirmation.” *°

In other words, when it isaquestion of authenticity and integrity, theweight of argumentation ought
tolieon externd evidence: Chridtian tradition, theliturgy, Jewish tradition, manuscripts, and not, for ingtance
on the computer analysis of the occurrencerate of the Greek particleka  in one of the sacred books...This
is a basic rule of scholarship even for a non-believer who sees the bible as nothing more than a human
document.

V. Origin of these Deviations

The root causes of this new dant on sacred Scripture studies are to be found among those that
underliedl of the present doctrind confusion. Firdly, thereistheinfluencethet liberd evolutionist rationaism
has had on theologica thought; secondly, the sway of "modern philosophy™ based on subjective premises,
which has penetrated various areas of thought, even in thefield of theology. Both of these have favored a
gradud impoverishment of Chridtian life in generd, even to the sage where a sense of faith and of the
supernatura is entirely log.

A doser examination of this school of thought reved's three main currents:

a) A philosophicd and theologica current which invests "modern thought” and "its vison of the
world" with the importance of amgjor guiddine.

One cannot forget how the encyclical Pascendi condemned the attempt to adapt faith to the
demandsof "modern thought.” It showed that its consequent vision, based on the " principle of immanence,”
was necessarily agnostic and opposed to the supernatura. In fact, the campaigners for this false position
would consder the supernatura asonly gparticular way in which the evolution of rdigiousfeding manifests
itsdlf.

Nearly dl the Modernist errors condemned by St. Pius X boiled down to an open profession - by a
handful of Cathaolics- of thetheories of schoolswhich sprang from the seedbed on nineteenth century libera
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Protestantism. For severa decadesit gppeared that thistide had been semmed. But inthelast ten or twelve
years, perhaps partly due to the feding of revison which atended many of the debates of Vatican I1, the
hermeneutica principlesof liberd Protestantism and Catholic Modernism have againraised their heads. This
time they appear mainly in the work of some Catholic exegetes
who write essay-type articles for magazines and reviews of wide circulation.

Thejob of exegesisis how seen to be demythol ogization. This meansthat everything in the sacred
bookswhichimpliesthe supernaturd isdubbed asamyth, ardlic of theprimitive mentaity, whichissadto
be repulsive to the modern mind. In principlethey rgject any divineintervention in the history of the chosen
people. "Demythol ogization" may be anew name, but theideabehind itisasold as Chridianity itsdf. Even
. Peter had occasion to condemn it when he wrote: For we were not following fictitious tales when we
made known to you the power and coming of our LordJesus Christ, but we had been eyewitnesses of his

glory . ¥

b) "Modern exigentiaist philosophy” is raised to the category of a fundamenta hermeneutica
principle for the interpretation of Scripture.

By observing how some moderns now explain our Lord's resurrection, we canclearly see how the
criteria of modern philosophy (exigentiaism and rationdism in particular) are being used to banish
supernatural eements fromthe bible. Thisisaluded to in aletter from the German bishops. "Thewordsin
the gospd which affirm that Jesushasrisenfromthedead are, they tell us, theresults of the piousreflection
of the primitive community in their attemptsto explain their Pascha experience, a"happening’” that cannot be
expressed in precisehigtorica terms. It expressestheir conviction that the cause of Jesus had not ended with
the cross, but that it continued. This somewhat vague experience had been firs understood as the
missonary task entrusted to the gpostles. Later, it wastermed as avison of the Risen One; and findly, it
gabilized into the formula ™ Jesus has risen from the dead”. # Itisclear that thisamountsto adenid of the
faith of the Church which definitely affirms and professes that the resurrection of Jesuswas ared fact. It
cannot be understood as the result of an inner experience, conditioned by time and expressable in other
terms.

c) A new-syled gnosis.

In the type of interpretations we have just been discussing, dl coming from ideas opposed to faith,
one thing stands out clearly, and that is that the truths of faith reveded by God, which ought to be the
garting point and objectivefor everything, have been entirdy lost. When supernaturd redlity isdemotedtoa
mere by-product of evolutionary factors and inner experiences of the community, then truths are replaced
by human "thoughts' or "decisions. "Thus, ingtead of objective truth, the "modern exegetes’ put forward
explanations which they know are not fully satisfactory and which,
consequently, can be judtifiably replaced by new ones as human knowledge progresses.

How Scripture should be read, studied, and explained
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Reading and meditation

Now Jesus, having come into the digtrict of Caesarea Philippi, began to ask his disciples, saying
"Who do men say the Son of Man is?' But they said, " Some say, John the Baptist, and others Elias; and
others, Jeremias, or one of the prophets.” He said to them, "But who do you say that | an?' Simon Peter
answvered and said, "Thou art the Chrigt, the Son of the living God." Then Jesus answered and said,
"Blessed art thou Smon Bar Jona, for flesh and blood has not reveded this to thee, but my Father in
heaven". *

In hisown time, afterwards, and up to our own days, we men have taken various attitudes towards
Jesus. Sometimes it is one of human esteem, or admiration; or we regard him as a man with a prophetic
religious misson. But thereis only one attitude which Jesus Chrigt praised, and that is Smon Peter's. Only
the man who confessesthat Jesusisthe Messias, the Son of God, true God, has grasped the truth; only he
hasfully understood. But to do so requirestwo things. Thefirst isbeyond the reach of purdly human effort;
for it isthe free gift of faith, agrace of God. The second is the human cooperation with that grace of God,
man's noble and sincere acceptance of it.

From this we can draw the following consequences for the digpositions of
those who read and study the sacred books:

Obedienceto faith

Any Chrigtian, whether heis an ordinary member of the faithful or a theologian, must necessarily
begin by having obediencetothefaith * of the one Church of JesusChristin order to penetrate thewritten
word of God. This means the faith of the Church in the canonicity, the inspiration, the inerrancy, the
higtoricity, and the authenticity of theholy bible. Faith, in other words, in God'sbeing the principa author of
the sacred books, and in their containing truth unmixed with error.

Thisfaith, however, cannot be attained outs de the Church, nor isit compatiblewith error. Through
it, we accept what God reveded to us, and which is proposed by the Magisterium as such, "not by the
intringc truth of things, viewed in the light of reason, but by the authority of God who revea sthem and who
can neither deceive nor be deceived.”

A saintly life

Sincefathisafree and supernaturd gift of God, man can neither make himsdlf worthy of it, nor can
he acquireit with hishuman strength alone. As he growsin the knowledge of thewritten word of God, man
should so digpose himsdlf in prayer that hewill be ableto receive the light which comesto usfredy fromthe
Holy Spirit. We read in the book of the prophet Danid: "In thefirg year of Darius,...I, Danidl, understood
by books the number of the years, concerning which the word of the Lord came to Jeremias the prophet,
that seventy years should be accomplished of the desolation of Jerusdem. And | set my facetotheLord my
God, to pray and make supplication with fasting and
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sackcloth and ashes...Now while | wasyet speaking and praying and confessng my sinsand thesinsof my
peopleof Isragl and presenting my supplicationsin thesght of my God, for theholy mountain of my God: as
| was yet spesking in prayer, behold the man Gabrid, whom | had seenin the vision at the beginning, flying
swiftly, touched me at the time of the evening sacrifice. And he ingtructed me and spoketome and said: O
Danid, | am now come forth to teach thee, that thou mightest understand. From the beginning of thy
prayers the word came forth; and | am come to show it to thee, because thou art a man of desires.
Therefore, do thou mark the word and understand thevision." #

In this spirit, anyone who reads, studies, or meditates upon sacred Scripture should seek the
meaning of the holy word in earnest prayer and in his contact with God. Understanding of the secrets of the
divine words is not to be found in philology,sociology, psychology, or any other branch of human
knowledge, but quite Smply in holiness of life.

Humility

Through his relationship with God in prayer, a man becomes humble and learns to walk in the
dazzling light of faith without being blinded. Only the love of God can bring him this familiarity with things
divine, for they cannot come through neet rationdist formulae.

This, too, isof the very nature of sacred Scripture, "for the sacred bookswere not given by God to
men to satisfy their curiogty or to provide them with materid for study and research, but, as the gpostle
observes, in order that these divine oracles might ingtruct usto salvation by the faith which is Christ Jesus,
and that the man of God may be prefect, equipped for every good work (2 Tim 3:15-17)." ©

Humility and love must be shown by the Chrigtian, especidly in the work of exegess, in his
prudence in not even conddering injudicious opinions which are a variance with what the Magisterium of
the Church and Tradition have dways taught. He must be firmly convinced that he can never actudly
demondtratetruths of asupernatura order, and that it isnot aquestion of getting to the bottom of what God
has reveded, but of joyfully accepting it exactly in the way it isinterpreted by the teaching authority of the
Church. Thesevirtuesmugt aso be shown intheway hefirmly rgectsany new opinionswhicharenctinline
with the doctrine of faith and mords. Findly, he should give an example of humility and Chridtian charity
wheninhiswork, doneinfull redization of hisduty to God and to souls, herefrainsfrom publishing theories
which may seem brilliant but are a so imprudent and would only lead to confusion. In short, when aChrigtian
exegete makesthe bringing of soulsto God thefirst am of hiswork, then he can be surethat heisdoing that
work as God would wish it to be done.

Research and interpretation

Everything that has been said above dso applies to the attitude of those who cultivate scripturd
Sudies.

- Faith asascience
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The exegete makes of faith ascience, that is, he seeksabetter understanding of what he believes. It
would beridiculous for him to argue with faith, sncefaith isthefirg principle of his science. If he does not
begin hiswork in obedience to fath, then he can never by rationd didectic cometo the true pillars of his
science, which are the dogmas of the faith.

It is not the job of the theologian or exegete to change the faith, to pick away at the truthsin the
depostum by denying them and offering other "truths' in their place. It isthar job to make more explicit the
truths that have aways before been believed, but perhaps in amore genera sense. With the light of their
knowledge they should pinpoint what was before believed and admired for its beauty; they should try to
clarify things that were believed but not truly understood; they should strive to make more precise the
language used to expresstruthswhich have dways been wholeheartedly believed. Thislast point, especidly,
merits careful congderation, for theologiansin genera and exegetesin particular should avoid fase novelties
whichwould render their work ineffective. To forfet the terminology which the patient work of centurieshas
succeeded in making precise, and to replaceit by anew one on the pretext that it ismore evangelica would
be sheer fally.

Exegesis and theology

From what has been said, it should be clear that it isessentid for the exegeteto have awide, deep,
and mature knowledge of theology. If hiswork werethat of aphilologi<t, he should be noted for hisflair for
orientd and semitic languages. If he were a historian, he should be renowned for his knowledge of the
dynasties of the Pharaohsof Egypt, of the kings of Assyria, etc. But, snce hiswork isto research into the
written word of God, which is inseparable and, indeed, complementary, to the word of God transmitted
ordly and by the Magigterium of the Church, then "the professor of holy
Scripture...must be well acquainted with thewhole circle of theology and deeply read in the commentaries
of the holy Fathers, the Doctors, and other interpreters of note.” *

When, therefore, thereisno authentic interpretation of the Magisterium on acertain passage, itisup
to the exegete to go into the writings of the Fathers and Doctors of the Church, and to set forth their
conclusons in continuity with the doctrine commonly held by those holy men. He should not suggest
something in oppogition to what they would have unanimoudy affirmed in matters of faith and customs, and
he should aways work with the andogy of faith.

Logicaly, the exegete should make correct use of al the human meanswithin hisreach. But, if, for
example, helimited himsdf to only aphilologicd andyss of somewords used in sacred Scripture, or to the
socia background of a particular hagiographer, then he would end up knowing practicaly nothing of the
sacred books. They are the living word of God, not even fully understood by the inspired writers
themsalves. Their theological content is both deep and precise, and only ble to those to whom God
chooses to reved it. They are for this reason inseparable from the Tradition of the Church, and from the
living, congtant, and universal Magisterium. Critical, historica, and philological procedures done stand no
chance of ataining thelr true meaning. They aretheword of God, which can only be understood in the light
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of theinfdlible help of his Spirit and his Church.

Explaining sacred Scripture

If the above are the criteria which guide the exegete in his research work, how much more firmly
should he adhere to them in the publication of hisfindingsand inteaching. Hence, theredly essentid part of
an exegete's work is showing the theological content of each passage or book, and how the doctrine of the
Church is contained in sacred Scripture.

The words of Pius XII addressed to Scripture teachers can be fittingly quoted here by way of
concluson:

"With specid zed should they gpply themsdlves not only to expoundingexclusively these matters
which belong to the higtoricdl, archaeologicd, philologicd, and other auxiliary sciences- as, to our regret, is
done in certain commentaries - but...their exegetica explanation should am especidly at the theologica
doctrine, avoiding usdless discussions and omitting al that is caculated rather to satisfy idle curiogity than
promote true learning and solid piety. They should expound whét is cdled the litera meaning and most
especidly the theologica meaning so carefully, explain it so dearly, and implant it so deeply, that in ther
sudentsthere might take place in a certain way what happened on the way to Emmaus when, having heard
thewords of the Magter, they exclaimed: Was not our heart burning within uswhile he was spesking onthe
road and explaining to us the Scriptures?’
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